Mission
Volume 17 | Issue 12

Article 1

6-1-1984

Mission: Vol. 17, No. 12

Follow this and additional works at: https://digitalcommons.acu.edu/missionjournal
Part of the Biblical Studies Commons, Christian Denominations and Sects Commons,
Christianity Commons, Missions and World Christianity Commons, Practical Theology Commons,
and the Religious Thought, Theology and Philosophy of Religion Commons
Recommended Citation
(1984) "Mission: Vol. 17, No. 12," Mission: Vol. 17 : Iss. 12 , Article 1.
Available at: https://digitalcommons.acu.edu/missionjournal/vol17/iss12/1

This Article is brought to you for free and open access by the Stone-Campbell Archival Journals at Digital Commons @ ACU. It has been accepted for
inclusion in Mission by an authorized editor of Digital Commons @ ACU.

Howard Short

Harold Thomas

Dean Walker

ANNOUNCING
THE ANNUAL
MISSION JOURNAL
READERS' SEMINAR
DISCIPLES OF CHRIST HISTORICAL SOCIETY
1101 Nineteenth Avenue, South
Nashville, Tennessee

Friday, June 22, 7:30 p.m.
Reports from Tubingen
Dr. Burton Thurston and Dr. Bonnie Thurston

Saturday,

June 23, 7:30 p.m.

REFLECTIONS ON A COMMON TRADITION:
HOPE FOR THE FUTURE
Dr. Howard Short, St. Louis, Missouri
Dr . J . Harold Thomas, Conway , Arkansas
Dr. Dean Walker , Johnson City, Tennessee

YOU ARE CORD/ALLY INVITED

Burton and Bonnie Thurston

VOLUME17,NUMBER12
JUNE,1984

"TO EXPLORE THOROUGHLY
THE SCRIPTURES AND THEIR
MEANING . ..
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. .. TO PROVIDE A VEHICLE FOR COMMUNICATING THE MEANING
OF GOD'S WORD TO OUR CONTEMPORARY WORLD."
- EDITORIAL POLICY STATEMENT, JULY, 1967

The Readers' Seminar ....
The Readers' Seminar, held in conjunction with the annual meeting of the Board
of Trustees of Mission Journal, is always a
special occasion. It is here that the fellowship of Mission readers are brought
together to share mutual concerns and
faith in evenings of exploration, encouragement, and inspiration.
This year we will have speakers from the
Church of Christ, the Christian Church,
and the Disciples reflecting upon our
common heritage and our common bonds
of Christ's love and grace. Panelists will
be Or. Howard Short, Or. J. Harold
Thomas, and Dr. Dean Walker. Howard
Short, a graduate of Hartford Seminary
Foundation, is Editor Emeritus of the
Christian Board of Publication. He was
Professor of Church History at Lexington
Theological Seminary for twelve years and
is the author of Doctrine and Thought of
the Disciples of Christ which went
through 19 editions and printings. J.
Harold Thomas, minister of the University
Church of Christ in Conway, Arkansas,
holds degrees from Abilene Christian College, Boston University
School of
Theology, and also studied at Texas Christian University. He has ministered for
churches of Christ from Maine to California, and, was instrumental in the establishment of Northeastern Christian Junior
College, and served as its first president,
Dean E. Walker, Senior Professor of Emmanuel School of Religion, of which he
was a founding trustee and its first president, was educated at Butler University,
Bethany College, Ohio University , University of Chicago and in Edinburgh. He
has also served as President of Milligan
College, where he remains Chancellor.
The European Evangeli stic Society, of
which Dea n Walker wa s a founding
member and long -time presid ent, will be
meeting at the same time as th e Mission
Board of Trustee s. Plan s a re for some joint
sessions of the two groups . Or . Burton
Thurston, newly appoint ed dir ec tor of the
Institute of Chri stian Origin s in Tubingen , Germany - which is run by the
EES - is a respected scholar of the New
Testament and Middle Eastern culture,
having most recently been Professor of
Middle Eastern Studies at Bethany College . Dr . Bonni e Thur ston , a New Testa ment Scholar and a Tutor in Ea rly Chris tian Spir ituality at Tubingen, was recently one of eighty invited scholars participating in a Chri stian-Buddhist dialogue at
the Second East-West Religions in Encounter Conference
in Hawaii. The
Thurstons will report on their work in
Tubingen.
We hope to see all of our readers in the
Nashville area and their friends as well as
friends of the EES and friends of the
seminar participants on June 22 and 23.
- from The Editor
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Jesus:A Man For All Seasons

We are continually called to commit ourselves to situations, the outcome of
which are by no means clear, in the belief that life goes on and that God will
see us through, even though we walk through the valley of the shadow of
death.
by ROBERT E. SEYMOUR

"I Am With You Always."
e remember Jesus most at Christmas and
Easter, but He is the Man for all seasons. The
time of His birth and His Resurrection are but two
crowning occasions in the events of His life. We
shou ld not walk into the Church on Easter Sunday
and expect to feel a spiritu al uplift unless we have
also been with Jesus through His self-discipline and
sacrifice. Nor shou ld we celebrate Jesus' birth
without penitence. Rather, it is through the circle of
the year that we see our Lord' s life and our own life
in the light of His . He is a Man for all seasons, and
we find meaning from day to day in relationship to
Him.

W

Jesus In The Cycles of Life
At every stage in our deve lopm ent we find in Jesus
something meaningful. Childhood, youth, maturity,
age: all look to Jesus as one who knew what each
period of life demands and how it shou ld be met .
Children know that He loved chi ldren and was a
friend to them. Young people know that He grew
"in wisdom and in stature and in favor with God."
Adults know that He was tempted as we are and that
He agonized as we do over the decisions that
directed His life. And the elderly know that though
He died before His t ime, He died sayin g, "Fat her,
into thy hands I commend my spirit." Wherever we
Robert E. Seymour is minister of the Olin T. Binkley Baptist Church,
Chapel Hill, North Carolina.

are in the cycle of life, we find in Jesus a source of
comfort and encouragement.
Acknowledging the relevance of our Lord' s life to
our own, the Church has appea led to the memory of
Jesus at all the pivotal occasions of our human pil grimage. At birth we bring the infant s to be blessed,
as Mary and Joseph brought their child to the temple . At a marriage we hallow the relationship between man and woman by recalling Jesus' presence
at the wedding in Cana. And at a funeral we are not
on ly strengthened by His words of hope and prom ise but also by recalling His having wept at the graveside of His dear friend Lazarus. And at those times
when we mark the beginning of a career in Christian
ministry, we recall how Jesus sent His fir st fo llowers
out to the towns and village s of Galilee to proclaim the good news of the coming Kingdom of
God . Yes, we see the who le spectrum of life in relationship to His life; He is a Man for all seasons.

Changing Seasons
Life brings to all of us changing seasons. We prefer
springtime when life is fresh and beautiful, or summer "when the living is easy"; but life also brings to
us winter and fall. There is wisdom in recognizing
that the exper iences of life are meant to be diverse
and plu ral. "There is a time to be born and a time to
die ... a time to weep and a time to laugh. " For
everything there is a season. And as our Lord, we
must learn to expect seemingly contradictory experiences and meet them gracefully. Jesus had times
of strife and suffering and times of love and joy, and
He understood that all these exper iences are
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necessary to life's whole. He knew that the rain falls
on the just and the unjust, that the sun shines on the
evil and the good, and that times which seem difficult to endure have as much place in the economy
of the seasons as those that are a pleasure to anticipate. Spring and winter, growth and decay, creativity and sterility, power and impotence are all a part of
life; and if we too are to be persons for all seasons,
we must accept this and learn to trust ourselves to
life's changing character. That old Negro Spiritual
expressed it so well: "Sometimes I'm up and
sometimes I'm down, 0 yes, Lord!"
That we are sometimes down is difficult to accept
when we live in a culture in which people are committed to the pursuit of happiness and are afraid of
discomfort and sacrifice, in a society that worships
youth and dreads the onset of old age. But seasons
change, and no amount of resentment or resistance
can prevent their changing. We play the fool when
we try to hold onto the past or when we expect
every day to be beautiful. Life brings to each of us a
wide gamut of experiences, both good and bad. We
cannot stem the flow, but our faith can help us
emulate our Lord in His ability to move into the present moment without clinging to yesterday and
without being intimidated by tomorrow. Jesus has
showed us how to move with the seasons. He
trusted Himself to life, and in the best of times and in
the worst of times He could make the right response.
In Scott Peck's recent book, The People Of The Lie,
there is a section on the relationship of stress to
goodness, and he writes:
He who behaves nobly in easy times - a
fair weather friend, so to speak - may not
be so noble when the chips are down. Stress
is the test for goodness. The truly good are
they who in time of stress do not desert their
integrity, their maturity, their sensitivity.
Nobility might be defined as the capacity
not to regress in response to degradation,
not to become blunted in the face of pain,
to tolerate the agonizing and remain intact. ... Perhaps the best measure of a person's greatness is the capacity for suffering.
(p. 222)

Trusting Ourselves To life
It is hard to trust oneself to life. We want to know
in advance what the changing seasons will bring,
what will be required of us, and whether or not we
will be able to measure up at any given time. Here
are a man and woman who enter marriage, anxious
lest they not be able to measure up to the commitment they are about to make. Here is a mother,
looking into the face of her child for the first time

4

and feeling overwhelmed by the thought of all that
parenthood entails. Here is a young man, convinced
of the call of God, but feeling some insecurity about
the expectations the people of a church will lay
upon him.
I suppose it would be nice - though I am not sure
- to be able to say to persons in every such anxietyproducing milestone of life, "Don't worry, everything will work out all right." It would be good
or
would it be? - to know in advance precisely what
kind of responses should be made in order to
guarantee desired outcomes. But there are no such
procedural
steps for every contingency.
The
changes of life will come, even so, and will come in
ways we cannot anticipate; yet life must be lived; the
hand we are dealt must be played. So how shall we
respond?
I like that lively song "Lord of the Dance" in
which Jesus is compared to one who dances through
life. It is a good metaphor. The dancer hears the
music beckoning her to move. She is tempted not to
participate because she doesn't know the steps. Yet
she finds herself moving in rhythmic patterns appropriate to the sound, trusting herself to its beat.
She discovers that she can dance after all!
It is this way with so much of life. We see
something coming toward us; and we say, "I cannot
face it"; but by the grace of God we do. We are continually called to commit ourselves to situations, the
outcome of which are by no means clear, in the
belief that life goes on and that God will see us
through, even though we walk through the valley of
the shadow of death. Jesus must have had feelings
similar to these both at His baptism and in the
Garden of Gethsemane. He had no way of knowing
in advance what the outcome of His life work would
be. He only knew that the seasons had changed,
that the summer of His life in hospitable Galilee had
become the winter of His life in hostile Jerusalem.
But in each case He moved out to meet the situation
and made the required response.

Ambiguity and Flexibility
In making responses, people for all seasons must
guard against two temptations: the temptation to be
an opportunist and the temptation to be a legalist.
Neither is acceptable or adequate.
An opportunist is a person who tries to use every
situation to his or her own personal advantage. An
opportunist is like a chameleon who changes moral
coloration to blend with the background of the moment in order to serve selfish interests. The sense of
integrity or sense of purpose is always amenable to
compromise at any given moment if the person sees
a way to further his or her own well-being. The opportunist is never dependable. In every season, right

and wrong depend upon "what's ir. it for me?"
Nor is the person for all seasons a legalist. The
legalist may prove too dependable. The legalist may
think the law can apply to every situation in essentially the same way, appealing to yesterday's precedent in order to determine today's decision. Ethics
has become synonymous with the letter of the law.
People for all seasons avoid each of these extremes. They not only have a strong sense of ethical
commitment, but they also have a strong sense of
the ambiguity of life. They realize that what may be a
response required by one set of circumstances may
not necessarily be the right response in another set
of circumstances. They have a strong moral stance,
but it has flexibility. It looks beyond the rule of law
to the requirements of love, and they do not
presume to know or determine what response
would be appropriate for that which is yet to come.
Jesus' response to the woman taken in the act of
adultery is a good illustration of moral flexibility. He
knew that the law said the woman should be put to
death, but He refused to be party to the penalty as
He saw a redemptive opportunity, not only for the
woman but for her accusers as well. He made what
He judged to be a right response irrespective of
comparable precedents. His action was opportune,

but He was not an opportunist; and he refused to be
a prisoner to legalisms. People for all seasons know
that not all situations lend themselves to clear-cut
moral directives. Even though we must maintain
some flexible openness in the face of life's many ambiguities, we can nonetheless be dependable in
seeking to act morally and responsibly in every
season.

Continuity In Change
This kind of open approach to life becomes possible when we are related to Him, who is THE Man
for all seasons, Jesus Christ. He has established the
style, showed us the way, and, more than that, continues with us as our eternal contemporary. This is
our Christian Faith: that we are no longer alone in
this world, that through Him we have continuity in
life, and that He is with us no matter what the changing seasons may bring. And so we can trust ourselves
to life, for in His life we have found our life; and He
will not let us go. "Lo, I am with you always/' He
said. In this faith we are given courage to meet life in
all its varied experiences and ambiguities and to live
it fully, moving confidently toward death unafraid,
for His presence with us is constant and everlasting.
-·-----------··------MISSION

Assurance For Troubled Hearts

Seeing Christ as the way, and with a new hope and a new heart, we can and
do come boldly by that new and living way which Christ has consecrated for
us to what we are now sure is not an alarming judgment seat as we had supposed, but a throne of grace and mercy.
by KAREN SAMPSON
ohn Keats, the great nineteenth century English
poet, once said, "Is not the world as a whole los-

J

Karen Sampson holds a Master of Divinity Degre,, from New Orleans Baptist Theological Seminary and is employed as Director of Counseling and
Social Services at Christ's Haven for Children, Keller, Texas.

ing its nerve because human science is outrunning
human morality and growing scared at the thought
of hideous disasters that may or may not happen?" If
Keats could say that in the late nineteenth century,
how much more aptly can we question in the late
twentieth century as we face the prospect of nuclear
holocaust, genetic engineering, and a technology
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-------·----------·----

that tends to dehumanize people. It is obvious in
these last decades of the twentieth century that we
are uneasy as we think about the future. Many of us,
indeed, have troubled hearts as we contemplate
what the world will be like in our old age and during
the adulthood of our children. We know of no way
to remove all the causes of our anxieties; and given
the political realities of our world, it is unlikely that
the causes of our anxiety about the future will be
alleviated through negotiation or carefully considered sacrificial decisions of world leaders. Is it
possible for us, in the face of such grim realities, to
look to the future with assurance, with bold,
courageous hearts?
In the last moments that Jesus and His disciples
spent together, He took the opportunity to reassure
them about the future (John 14). In this final
discourse He made the concluding remarks concerning His life's work. In the next hours and days,
much would happen to shake the faith of these
disciples, and Jesus was trying to prepare them for
that. By the time chapter 14 opens, Jesus has already
told them He is leaving and that Peter would openly
deny Him. Surely they were feeling anxiety at this
moment! They had forsaken all to follow this man.
Would it end like this?
The theme of John 14 is one of reassurance. The
disciples needed it just as we need it today to face
difficult, anxious days that could very easily shake
our faith. Jesus began (v.1) by saying, "Stop being
anxious." It was possible for them to face the difficult days that lay ahead with courage and with
assurance, but what was the basis of that assurance
and of ours?

FAITH. Jesus continued, as He talked with the
disciples, "You believe in God, believe also in me."
The disciples believed and trusted in God, and He
had never failed them. This same faith could be applied with confidence to Christ. He was not talking
of blind escape from reality nor asking them to ignore the facts. Rather, He was commending a
supreme confidence in God and His ability to be victorious over all circumstances. Even in the face of a
nuclear arms race, we have God's promise that the
way of peace will ultimately be victorious. In a depersonalized, technological society, God reaffirms
that we are people made in His image who are of infinite worth, value, and dignity. The worst that can
happen to any person in this life is death, but even
death has been turned inside out. From defeat, it has
been turned into victory because God has already
raised Jesus Christ from the dead and assured us that
we, too, shall participate in that victory.
SECURITY. We can face an uncertain future with
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confidence, secondly, because of the security that
we have: "In my father's house are many dwelling
places. If it were not so, would I have told you that I
go to prepare a place for you" (v.2)? This is a
marvelous picture of Jesus preparing a place for
each individual traveler. Not one of us is overlooked
in God's dwelling place, for each has a distinctive,
personal, exclusive place in the Father's heart and in
the Father's house.
In Jesus' day, it was customary for the disciples or
students to go ahead and prepare a secure place for
the night's lodging and evening meal for their
teacher. The disciples surely would have been
familiar with this during the years they traveled with
Jesus, and no doubt they had done it for Him many
times. But now the tables were turned. In the frightening, tragic days that lay ahead of them, their
Master was going ahead to secure a safe place for
His disciples. While there may be housing shortages
in America, there is no scarcity of dwelling places in
the Father's house. While we may worry about our
dwelling place here being safe and secure from intruders or about losing our house or apartment
because we have been laid off from work or disabled, the dwelling place Jesus describes is secure.
No one can take it away. As George Turner and
Julius Manti have said, "The imagery Jesus uses here
is sufficiently specific to be heart-warming, and yet
sufficiently vague to leave room for our imagination."

CHRIST'S PRESENCE.The third basis of our assurance as we face an uncertain future is the promise of the presence of the risen Lord. This is the
goal and climax of our redemption: "And when I go
and prepare a place for you, I will come again and
take you to myself, that where I am you may be
also" (v.3). The return of Christ is often either
played down or sensationalized by television
evangelists, but to the early church it was a source of
comfort and strength as they faced an uncertain
future. It was an "any-minute" expectation, but this
return is not just for the end-time although that
meaning is certainly there. After the death of Jesus
and because of it, His followers would enter into
union with Him as their living Lord, and through
Him with the Father, and so enter into eternal life
(C.H. Dodd). This is a promise of a personal presence in the life of each believer, lasting through this
life and into the future. No Christian need ever be
terrified or robbed of joy and confidence because of
the difficult days that we face or by the fear of death,
for we have the promise of a present communion
with our risen Lord and the expectation that we shall
dwell in His presence more fully in the future. In the
life that Jesus speaks of, we shall dwell "in the midst

of and have a thrilling companionship with both
heaven and earth's choicest personalities." The
assurances of this union and reunion with our risen
Lord can sustain us in the darkest times of trouble.

A WAY TO THE FATHER. Further, we have
assurance as we face uncertain days because we
have the promise of a certain way to the Father (vv.
4-6). Jesus affirms that He is that way. In this setting,
Thomas is having real problems with what Jesus is
saying. In John 11:16 we saw Thomas as a loyal
follower, ready to go with Jesus back to Judaea even
though he was convinced it would mean his own
death; but now he is thoroughly confused, for Jesus
is saying, "Where I am going you cannot come"
(13:33). Peter, then, is prompted to ask the Lord
where He is going and Jesus again replies, "Where I
am going you cannot follow me now, but you shall
follow after" (13:36). Now, in His final discourse
with them, Jesus says, "You know the way where I
am going" (14:4). This is too much for Thomas. He
isn't sure of the way; and because of that, he has no
confidence for the future.
Jesus answers Thomas with a statement that outlines His nature and purpose: "I am the way, the
truth, and the light. No one comes to the Father except by me" (14:6). Jesus is more than an example,
creed, or guide; He is the door to God; He is the
very presence of God; He is the only avenue by
which we can approach the Father. We can travel to
our destiny, uncertain though it may be, with confidence, for we do not go by ourselves. Formerly, the
way was cloudy, and men knew not the nature of
God who was at the end of the way; but now Christ
has shown us the Father.
Seeing Christ as the way, and with a new hope and
a new heart, we can and do come boldly by that
new and living way which Christ has consecrated for
us. We come to what we are now sure is not an
alarming judgment seat as we had supposed, but a
throne of grace and mercy. Many seek a more complicated or sophisticated way to God, but Jesus is the
only way. The apostle Peter later came to understand this and proclaimed before the Jewish
Sanhedrin, "And there is salvation in no one else,
for there is no other name under heaven given
among men by which we must be saved" (Acts
4:12).
Jesus is the way to the Father because He and the
Father are one. He is God incarnate. Jesus affirmed
this unity between Himself and the Father, for it is
essential to His being the way (14:7-11 ). Turner and
Manti paraphrased verse 7 thus: "If you have an experiential knowledge of me, you have had a direct,
personal acquaintance with the Father also, and
from now on, you have this experiential knowledge

of the Father and will have an abiding mental and
spiritual perception of Him." How, then, will God
react toward us, toward our failures, as we certainly
will fail many times? When we look at Jesus and see
His ultimate victory, even in a tragic betrayal and execution, we see that God will bring us through the
most difficult days we could possibly face. Jesus
dramatically affirms this unity when he says, "He
who has seen the Father has seen me" (v .8). Either
this is the most egotistical statement of a demented
mind, or it is true and thus a source of tremendous
confidence. We believe it is true and therein lies our
confidence for the future.

THE TRUTH. Jesus says not only that He is the
way, but that He is also the truth (v.6). How do we
find and recognize truth? What is truth? Truth is being in touch with the ultimate realities of the universe. Jesus said simply that only in Him can men
find truth or that ultimate reality. Christ is the way to
God; and because He is, men can finally learn the
truth about God and about themselves. In Christ we
touch reality. In Christ we perceive the reality of a
loving Father, who has created us to enjoy a full, rich
life. We also come into contact with the reality that
we have rejected that life and have made somewhat
of a mess of this world. But there is more: in Christ
we perceive the reality that the Father has constantly
been seeking to bring us back to enjoy the life He
created us to have. Many have rejected Christ in an
attempt to be unbiased in a search for truth; but they
do not realize that to reject Christ is to doom their
pursuit for truth to failure, for unless one comes in
touch with the ultimate reality of who God is and
who we are, there will be no real truth.
The sequence leads finally to Life. The way leads
to truth. When we come into touch with truth, with
ultimate reality, we are then given the freedom and
the ability to experience life, the life of divine origin.
Jesus gives life before death just as surely as He gives
life after death. Christianity is not simply "pie in the
sky by and by"; it is a here-and-now way of really living. When we place our faith in Christ, He enriches
our lives now on this earth and gives us joy and
wholesomeness; for this world is still the creation of
God, and there is still much to be enjoyed on it. God
wants us to enjoy it, to experience all the richness
that His creation can bring into our lives. We should
not disparage this world or this life, for in John 10:10
Jesus said, "/ came that you may have life and have it
abundantly."
The words Jesus spoke to His disciples on the night
prior to His betrayal, arrest, and execution were
words that enabled them to make it through the
crisis. They had invested their entire life in this man
and now He would be brutally removed from their
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presence, They surely needed something to give
them confidence and assurance through those dark
days.
All of us face crises in our lives, crises in our
families, crises in our health, crises in our ability to
provide for our families. In addition, we face circumstances that cause anxiety as we look to the
long-term future of our world and that kind of life
our children will have. These crises and anxieties are
no less real, no less acute, than those Jesus' disciples
faced on that night prior to His death. We cannot
make all of the crises go away. We cannot remove

all of the causes of our anxiety. Jesus never promised
that. What He does promise is assurance and a confident heart to face the future boldly and victoriously. We can face an uncertain future with that
kind of confidence because He gives us a promise of
a secure dwelling place with the Father. He gives us
the promise of a certain way to God in an uncertain
world; and He gives us the promise of adequacy, a
power to live victoriously in this life. Though we
know not what the future holds, we know who
holds the future.
MISSION

Human Relationships:
Psychological and Theological Observations

Human relationship is sacred. It is here that God most concretely reveals
himself.
By DAVID N. ELKINS
s a psychologist interested in the nature of
human relationships, I have for a long time
been deeply impressed by the profound analysis of
relationship provided by Martin Buber in his classic
work, I and Thou. In this book Buber suggested that
there are two basic modes of relating. He called
these "I-Thou" and "I-It."
I-It is not relationship in the deeper sense at all.
This mode involves surface relating and experiencing of the other. It destroys the wholeness and being
of the other by means of abstraction and reductionism. On the other hand, I-Thou is the opposite
end of the polarity and is pure relationship. In the intense moment of I-Thou relating we are caught up in
an experience of oneness with the other. The
subject-object split (always present in I-It relating) is
transcended, and there is a sense that both persons
are being nestled in the arms ofThat which is greater

A

David Elkins is an Assistant Professor of Psychology in the Graduate
School of Education and Psychology at Pepperdine University. He is also a
licensed and practicing psychologist.
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than either.
While all of this may sound somewhat ethereal
and esoteric, it has been my experience that Buber's
model and language are actually very useful as one
attempts to understand the subtle complexities of
human relationships. Buber was struggling to put
into words the qualitative nature and nuances of relationship. In so doing he provided a vocabulary that
has proven helpful in pointing to the more subtle,
yet profoundly significant, aspects of human relationships.

"I-It" and "I-Thou" Experiences
An example from psychotherapy may illustrate the
difference between I-It and I-Thou relating. A client
comes for counseling. At first the therapist may attempt to "learn about" the client. History-taking,
assessment, testing, and even a diagnostic label may
be helpful in this process. Initially, even the most
sensitive and person ..oriented therapist will find that
he or ,she is relating to the client in an I-It mode.
There is nothing
wrong with this. Only a
misunderstanding of Buber has resulted in I-It being

perceived as "bad" or "wrong." It is totally normal
and to be expected that we will "thing-ify" others at
times, so that we can learn about them, compare
them with others, and understand them in this
analytic sense.
But as therapy begins, the client-therapist relationship tends to move in another direction. The
therapist and client gradually become absorbed in a
personal relationship. The therapist realizes that the
client is not simply "another case" and certainly not
just another diagnostic label. In the client the
therapist is confronted with a person not an object.
Hopefully, similar changes are occurring in the
client's perception of the therapist. The therapist
ceases to be simply "the doctor" with academic
degrees and professional skills. Slowly, the therapist,
too, is perceived as a person. This foundation of a
mutually respectful, caring, trusting relationship provides the setting for the qualitative shift from the
world of I-It to the healingful experience of I-Thou. It
has been my experience that moments of pure
I-Thou relationship are rare and occur more by
grace than will or planning. They are usually transitory and cannot be sustained. Therapy is a tapestry
woven primarily with strands from the world of I-It
with an occasional strand of gold from the world of
I-Thou. Yet these golden moments of I-Thou relationship profoundly affect and bring healing to both
client and therapist. In those intense moments it is as
though both persons are swept up out of the secular
world of I-It and transported for a few moments into
a more sacred realm. Both client and therapist leave
the session knowing that they have touched a
deeper dimension.
There was a time when I was afraid to speak of
such experiences. I was concerned that others might
think me rather esoteric or strange. But as I have
shared such thoughts with students and others, I
have found that most people intuitively grasp what I
am trying to communicate and have themselves experienced such intense moments in their own relationships. Such I-Thou experiences can be powerful
and transforming. They can profoundly alter one's
perspective. Petty problems and everyday concerns
seem less threatening and stressful. Values are
shifted and more life-trusting attitudes arise. That existence is suffused with meaning and that one's own
life is meaningful become convincingly evident. The
world of I-It is seen for what it is
a maya of illusion
that is only a shadow of the Real. It is as though one
has touched base once again with that which is truly
important. In psychology, therapeutic effectiveness
is often due not so much to outward behavioral
changes as to profound inner changes in the client's
perception of life. The intense I-Thou moments have
powerful effects upon this perception. I have seen
I

this transforming power work in individual psychotherapy and perhaps even more often in group
therapy - where genuine human encounter is a
highly valued goal of the process.
Relationships in Christian Community

I believe Buber's work has theological implications and that the church can benefit from his insights. First, the New Testament emphasizes the
oneness of Christians. We are one with one another
and one with Christ. In an abstract sense this
oneness is already an accomplished fact through the
death of Christ, which broke down the barriers between Jew and Gentile, bond and free, male and
female. But the concrete actualization
of our
oneness must be worked out in the day-to--day life of
the Christian community in the crucible of human
relationships. The church has too often sought
oneness through the I-It mode by attempting to enforce unity through robot-like conformity in doctrine, values, morals, and even lifestyle, dress, and
speech. Such I-It unity, which emphasizes oneness
of facade and destroys uniqueness, is a sham and antithetical to real oneness. True unity flows from a
deeper dimension, from the experience of relationships whose roots are in the realm of I-Thou. Christ
stated that the hallmark of discipleship is love for
one another. When Christians touch one another
deeply; when they know experientially the meaning
of relationship; when they move fellowship from the
sterile world of I-It conformity to the sacred realm of
I-Thou
then and only then will true community
and oneness arise.
Second, in a practical sense it seems to me that the
church needs to provide more opportunities for
I-Thou relationships to occur. A common criticism is
that the church is irrelevant to the modern person.
Translated, this usually means that the church is failing to meet human needs. It also means that the
church's theology is obscure in a secular age. It is
not easy for a modern, secular person to believe in
God or in any dimension other than the tangible and
profane. One door from the secular I-It world into
the sacred dimension is provided by the experience
of deep human relationship. A church which places
high priority on cultivating I-Thou relationships and
provides structures in which such relationships can
occur may be engaging in the most helpful work
possible in our day. Human relationship is sacred. It
is here that God most concretely reveals Himself. It
is here that a secular person can touch a dimension
beyond mundane experience. While intellectual
faith is still involved and theology and psychology
compete in explanation of spiritual experience, it is
still much easier to believe in a spiritual realm, and
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even in God, when one has entered that realm experientially.
Finally, Christian growth is highly dependent on IThou relationships. While some may become
religious recluses and mature through isolated contemplation of God, most of us need others for our
spiritual development. The Christian life is often a
trek through a secular desert. Life gets hard at times.
The longed-for peace and joy do not come. Christians, too, live in the world of I-It. They hunger for
spiritual nourishment and transforming experience.
They thirst and search for an oasis - a place of calm,

rest, and renewal. Sometimes they just need to be
held and supported by the lovingkindness of God
mediated through others. At other times they need
to speak of their problems, of the barrenness of life,
of the despair that invades, of dying or dead dreams,
and of hurt and pain. At all times they need acceptance, love, and respect from fellow sojourners. This
is the essense of Christian community. In such community, I-Thou relationships can flourish and
provide the renewal so necessary for sustenance
MISSION
today and for hope of tomorrow.

What Kind of Nut Are You?

While our pulpits have been busy preaching the theology of New Testament
patternism, our churches have been busy copying the pattern of General
Motors. While our preachers have proclaimed conformity to the image of
Christ, our congregations have conformed to the image of Corporate
America.
by DIANA CAILLOUET

R

ecently I received a letter from a Christian
brother whose family was reeling from the
blows of a horrible automobile accident, relinquishing much-loved foster children, struggling with
seemingly insurmountable financial woes, and sinking in the quicksand of loneliness and despair. He
recognized his desperate need for Christian fellowship and prayer during this crisis. So, he sought fulfillment of that need at a congregation near his new
home. Following is a portion of his letter describing
what happened:

... I just have to share an experience with
you. I went to a Church of Christ here for the
third or fourth time. I was down and needed
an ear and prayer so I talked to a young deacon and assistant preacher. I told them the
whole story; they told me all these things that
they would do and gave me a business card.
Diana Caillouet, of Bowling Green, Kentucky, holds a Master's Degree in
Marriage and Family Counseling. She teaches ladies' classes and conducts
seminars on various topics.
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About a week later, I went back to church on
Sunday - nothing happened. I filled out a
visitor's card as usual. Four days later the
young preacher that I had talked to eleven
days earlier called and said that he noticed I
had worshiped there the previous Sunday
and wanted to know if I had just moved to
town: if so, they would love to have me as a
member ....
You see, I was forgotten. They totally forgot me. I didn't ask for money either! This
really depressed me. So you see, I'm having a
hard time coping with our family tragedy
and unconcerned Christians.
Pecan trees grow everywhere down here
like oak trees in Kentucky. Churches of Christ
are everywhere too, and the members are
like the pecans; you have to crack open the
hard shell. Inside, you may find something
and then you may not. How can anyone
listen to the story I have to tell and not even
respond?

How could it happen? How could a church, any
church, fail to answer his call for help? How could
hurting people come into the church and leave unnoticed - and still hurting? Was his new congregation really much different from my own? What
caused this lack of response?
How could it happen? It happened because our
churches have fallen prey to the mentality of the corporation. While our pulpits have been busy
preaching the theology of New Testament patternism, our churches have been busy copying the pattern of General Motors. While our preachers have
proclaimed conformity to the image of Christ, our
congregations have conformed to the image of Corporate America. Our churches are run like huge
congre-businesses rather than being nurtured as living organisms made up of frail human beings who
are growing up into the Head, who is Christ (Eph.
4:15-16).
This mentality can be seen in both subtle and
overt ways. Elders sitting around conference tables
in the cloistered offices of church facilities were
never meant to take the place of shepherds in the
fields with their sheep. Business cards were never
meant to take the place of caring hearts. Attractive
programs and fancy media blitzes can be useful tools
but only in conjunction with personal witnessing with people sharing the Gospel with other people.
Paying our ministers and full-time elders can
facilitate the work of the church as long as we do not
lose sight of the fact that everyone is expected to
serve in the Body, not just those who are paid!
What happened to all the people who sat by my
friend in Sunday School and in church? What happened to those who spoke to him at Wednesday
night services? Was there no home or heart available
to be a shelter for one hurting man? So, we see that
congregations are not corporations. Christians are
not locations on an organizational chart; they are
the members of one body (1 Cor. 12:12-27). Christians are not building blocks in the corporate
pyramid; they are "living stones" being built into a
spiritual house to be a holy priesthood (1 Pet. 2:4-5).
Priestly functions include intercessory prayer and
compassion for the frailties of others. When a person
asks for prayers and is given a business card, the
church is not fulfilling her God-given charge.
Is there a solution to our dilemma? First, churches
need to emphasize the importance of developing
the mind of Christ. And what is the mind of Christ?

The mind of Christ is like a loving and protective
shepherd. Isaiah 40:11 says, "He tends his flock like
a shepherd: He gathers the lambs in his arms and
carries them close to his heart; he gently leads those
that have young." Do you, does your church have

that sense of gentle protectiveness toward people?

The mind of Christ seeks to serve above all else.
Mark 10:45 says, "For even the Son of Man did not
come to be served, but to serve, and to give his life a
ransom for many." Are you too proud to do menial
tasks? Does your church have to have public
recognition before she stoops to serve the community?

The mind of Christ recognizes the importance of
the smallest acts of kindness - a cup of water, a hot
meal, a cloak, or a visit. Read Matthew 25:34-46. Are
you still waiting to serve in a grand burst of generosity? When was the last time you served someone
in a small way or heard a sermon encouraging those
actions?

The mind of Christ values each man so much that
he would leave the ninety-nine to seek the one who
is lost. Read Luke 15:1-7. The leprous, the crippled,
the infirm were all precious in his sight. Would you
and your church welcome them?
Second, we need to teach responsibility for the
needy in a personal way. Sometimes we hear heartrending pleas for help for millions of people who are
starving in some foreign country. Our hearts are
touched but usually that is all that happens: emotion
and guilt for a moment but followed up with no action! Most people cannot do much for those in far
away places until they have learned compassion for
their own neighbor. Our primary emphasis needs to
be that all Christians are responsible for the people
whom God brings into their individual lives. In other
words, if I sit by a lonely person and become aware
of her loneliness, I must decide if I will respond. If I
meet a person who is hungry, will I give him a meal?
If a needy woman asks me for clothing for her
children, will I give her some?
In the story of the Good Samaritan, the priest, the
Levite, and finally the Samaritan himself each had to
look upon the man in need and decide if he would
intervene in the crisis. Two of the men walked away
but one stopped to help. Each of those men was
responsible for his own decision. There is no way
that we can reasonably expect church committees
and programs to meet all the needs of the people in
any given community. But if each Christian does
what he can for the needy, the ministry of loving,
caring, and sharing will truly be a "light unto the
world."
We can choose to be a congregation of hardshelled, empty pecans; or we can remove the hard
shells and offer the rich meat of the Gospel of love to
the desperate, suffering, lonely people of this world.
1ss10N
What kind of nut are you?
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The
Pt t sti
itch t

in that hillside of clay. You weren't useful to
anyone baci<there. OK. Now you're ready for
the l<iln.
Kiln? What's a ki---eeyiiiii! What are you trying to do?
Kill me? It's hot in here!

Yep. I !<now.
When do I get out? Can't you at least turn down the
temperature? Just a little?
Nope. If I turned it down even a little or let you
out a little bit early you wouldn't be tempered

enough and you'd craci<.Now tell me, just what
use is a craci<edwater pitcher? Relax.
Oh, all right.

by JAN PERSONS

Ouch, that hurts!

f<.e!ax!
But that hurts when you pinch like that. Yow!!

Sure it does, but just for a second. Cmon, relax
and let me finish. I !<nowwhat I'm doing.
Yeah, but do you have to squish me right here?
mean, couldn't you just let me stay nice and round
and wide?

I could, but I have something else in mind.
Well, could you please hurry it up?
I'm trying to, but your constant interruptions and
arguments are slowing things down.

Well, time's up. Let's see what you fool<lil<e.I've
never made a pitcher quite lil<eyou before. Oh,
you're beautiful, if I do say so myself. Here, lohi<
for yourself.
Ooh. Is that me? I never dreamed I could be made to
look like this. Oh, Master Potter, thank you for not
heeding my protests. Thank you for seeing past the
cold, sticky clay that I was to what you knew I could
become. Thank you for working with me when I
wanted to stay an ugly blob of clay. Thank you, most
of all, for seeing the final me all the time!

"But now, 0 Lord, thou art our father; we are
the clay, and thou our potter; and we all are the
wori<of thy hand." (Isaiah 64:8)

Hey! There you go again squishing me together even
harder. Is all this really necessary?

Sure is. l'rn mal<ingmyself a pitcher, and a pitcher isn't a pitcher without a pouring spout. II isn't
a bean pot or a garbage can I'm wanting. Now
settle down, I'm almost through. You want to be
usable, don't you?
Well, yes. But I'd never have let you take me out
of that hillside if I'd known you'd be doing all this
to me.

So? That's why I didn't tell you. But believe
me, you'll be far happier being my best water
pitcher than you were wasting your days baci<

A native of California, Jan Persons and her husband are missionaries

among the lachixio Zapot<'C people of Southern Mexico. Reprinted
with permission from In Other Words, publication of Wycliffe Bible
Translators, Huntington Beach, California.
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Mbuto's Sermon Was Ruined
By BERT MERCER
When West African natives were first seized as slaves by mercenaries, a word was coined to describe their
redemption. As the captives passed through other African villages on their way to board ship, a wealthy
relative might recognize one of the enslaved persons and redeem him with payment of gold, silver, brass or
ivory. Among the Bambara tribe of French West Africa a slang word was coined to mean "take his head out of
the iron collar. 11 When the Bible was translated into the language of the Bambaras, this word was utilized to
express the 13ible idea of "redemption. 11
The above paragraph is based on historical fact; but let me suggest the following fictional scenario between a
Bambara preacher, Mbuto, and the tribal chief: "Chief, have you read that terrible new liberal translation of
the Bible they're trying to pass off on us Bambaras? They've completely ruined one of my sermons, which is
'take his head out of the iron collar.' All the people who've heard my sermon know that I spent five minutes
on each word making the following points:
1. Take -

this is something done, not passively endured.

2. His - it is done only to men and not women.
3. Head 4. Out of -

the seat of reasoning, not runaway emotionalism.
not into, on, or through.

5. The - not "a

11
1

the only collar.

6. Iron - not aluminum or tin.
7. Collar - not neckerchief or hat.
As you can see, all my points on the idea are valid points deriving right out of the language of the Bambaras
text. Frankly, Chief, I think we ought to pass laws against new translations which destroy wonderful sermons
like this one. We should make the old Bambaras translation the only official and final version our people read.
We can't be too careful, you know. We must speak where the Bible speaks. One must uphold the doctrine of
M1ss10N
verbal inspiration of the Bambaras text. 11 (Etc.)
Bert Mercer, a graduate of Abilene Christian University, is minister for the
Crestview Church of Christ, Waco, Texas.

I was not as critical in 1943 as I am in 1980. Today I would ask the
question, how does one tell the difference between the man who is
trying to obey God's will and the man who wants the church to do
something that he wants to be done? Who can be more cruel and
more dangerous than the ruler who knows God's will and is determined that all his people shall obey it? Today I trust only one kind of
person who claims to be trying to do God's will, and that is the one
who does it humbly.
Alan Paton, Towards the Mountain,
New York: Scribner's, 1980, p. 248
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by 80 WHITAKER
very day when Nathan Williams yelled down the
Eline
that he was the baddest dude in the whole
joint, he only wasted energy because nobody at
Evans Unit doubted it anymore. Since he got off
Death Row eighteen years ago, Nat "the Cat" had
set the standard for the difference between an inmate and a convict. He had prowled through four
units leaving tracks of anger and pain. "What have I
got to lose," he liked to ask, "except one of my nine
lives?'' Years of living without hope in a system
which erased his pride had made him brutal, so that
now the guards circulated the claim that Nat was the
only tattooed animal in Texas. A shaved head and
barrel chest complemented his' fierce attitude. In
short, he seemed born for a cage of concrete and
steel - and bound to die in a pool of hate. But the
Lord, who had not given up on Nathan Williams yet,
gave him a new cell mate, Jason Crisp.
A thin, unhealthy-looking man strolled into his
new cell, another nine by five box, carrying
everything he owned: a box of personal items and a
small electric fan. Leaning against the wall, flipping
through a magazine, Nat didn't look up as Jason
Crisp placed his belongings on the upper bunk and
then stepped outside to look down the row of open
doors. Nat tossed the magazine on his bed and turned to study this new little man. Standing three feet
away, he stared coldly at him through the bars.
Knowing Nat's reputation caused some nervousness
in Jason; but he faced The Cat, nodded his head,
and said, "Hey, I'm Jason Crisp."
Nat cursed and replied, "I know you, man, and
you cough too much!" Then he turned off his radio
and walked toward the dayroom.
That night Nat listened to Jason's occasional fits of
coughing instead of the radio, moodily watching
him write in a pad of paper. The newcomer's
Bo Whitaker, of Abilene, Texas, teaches junior high school English. This
story comes from his experience in prison ministry.

peaceful nature and lack of boredom annoyed Nat.
On an impulse he reached over and snatched the
notebook asking, "What's this?"
"A journal - about me; you won't like it."
"Well, I'm gonna read it anyway. Not likin' things
is my business. Why you writin' anyway? What's the
difference?"
Jason paused before answering, "I ask that myself,
and I still don't know."
"Then you won't mind when I read it and tear it
up if it's no good!" snarled Nat.

Years of living without hope in a system
which erased his pride and made him brutal,
so that now the guards circulated the claim
that Nat was the only tattooed animal in
Texas. ... he seemed born for a cage of concrete and steel and bound to die in a pool
of hate . ... But the Lord who had not given
up on Nathan Williams yet, gave him a new
cell mate, Jason Crisp.

After Nathan Williams had read the nine pages
which contained the life story of Jason Crisp, he
dropped them on the floor, yawned loudly, and
drifted toward sleep. The sad account he had read
did not sadden him. Nat had discovered that his new
cell mate had served thirteen years for a string of
D.W.l.'s, a so-called rape of a seventeen-year-old
girl, and bond-jumping. These convictions, along
with a court-appointed attorney who played too
much golf, had earned Jason a life sentence as a
habitual criminal at age twenty-one. In response to a
correspondence course, he had become a Christian
five years ago; but no family members claimed Jason
Crisp. He never had a visit. The Department of
Prisons counted him as a third class medical, but he
knew a lung disease was killing him quickly.
The next evening Nathan returned to his cell and
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found Jason writing again. "Still pushing that damn
ballpoint?" muttered Nat with disgust.
"I'm nearly through now," answered Jason.
"You were right, man; I didn't like it. It's depressing - you're depressing." Nat turned on his radio
and tried to tune in a station.
"You didn't read the last part, though, about being a Christian."
"Yeah, well, I ain't gonna read it either. I already
know all about them church boys - carrying their
little black Bibles and prayin' and lovin' each other. I
think they're funny, so shut up and quit cough in' so
I can hear this ball game."

"My name's Stone. Cell mate of Jason
Crisp. He died last night . ... he asked me to
bring you this notebook . ... Nat looked at
the ceiling for a long time. Finally, he whispered, 'I got a feeling you're listening, little
man. And I want you to know I'm glad to
have your story. It makes a difference. I'm
gonna look for your Jesus. Thanks for coming
to see me .... '"

A week later, Nat fought his last fight (on a hot
Saturday in July). He was bench pressing in the yard
when they got him. A helicopter flew him to the
hospital unit with a damaged eye, a punctured lung,
and a severely lacerated neck.
Five weeks and three operations later Nat lay in a
bed of loneliness, thirty-seven pounds less a man.
His right eye was gone. Breathing hurt him. The
throat injury prevented him from speaking, but he
could have whispered if anyone cared to hear. He
doubted if his doctor could understand much
English. During some sleepless nights, when the
emptiness and ugliness of his life overwhelmed him,
death seemed attractive to Nat "the Cat" Williams.
Then for the second time Jason Crisp strolled into
Nat's room carrying a box and a fan. "Hello, Cat,
you're awake this time. You were too doped up to
know I was here before. I started coughin' up blood,
so they moved me here from Evans a couple of
weeks ago for tests." Jason plugged in the fan and
aimed it at Nat's bed. "I read your report. You got
cut up pretty good. I'm working in a doctor's office
down the hall, and I gotta get back. I brought you a
fan and some magazines. How come you're so
quiet? Has a tongue gotcha, Cat?" Jason chuckled,
and Nat nearly smiled.
"What you doin' here, man?" Nat whispered,
closing his eye.
"Oh, I wanted to check up on you, Nat. After all,
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you read my story; so that makes you the closest
thing I got for a friend in this place. But I gotta go
now. I' II see you again if you promise not to cough. I
can't stand coughin'," said Jason as he left the room.
Nat did smile that time. Jason stuck his head back into the room to add, "And hey, Catman, get that
hang-dog look off your face. You're gonna be all
right. God's not through with you yet."
For a few minutes on each of the next six days
Jason visited with Nat. No longer did Jason's
peaceful personality irritate Nat. Instead Nat looked
forward to talking to the skinny little guy with the
quiet eyes.
One day as they both watched an approaching
storm through the window, Jason said softly, "I may
never leave this place, but I'm glad I came ...
because now I know there's a God ... and He loves
me."
"Oh yeah, that Christian stuff. Are you a Bible
scholar or something?"
"No, I read it, but I don't think I understand
much."
"Are you big on church then?"
"I haven't learned how to fit in there very well ...
yet."
"Well, what then, man?" demanded Nat, perplexed.
It's Jesus, Nat ... Jesus. Somehow he holds me up
... I can't explain it too good, but he's all that really
matters - anywhere. I pray sometimes ... "
"That's what makes you tick, huh?"
Jason nodded. In the distance lightning flicked an
arch across the face of an enormous thunderhead,
and both men wondered at the power of God.
The next morning Nat awoke feeling better than
he had since the fight. He sat up in bed, inhaled
deeply, and whispered, "I'm the baddest dude in
this whole room." He had decided to ask Jason for
another crack at reading the journal, but Jason
didn't come to visit that day, or the day after. The
next day a man peeked in the room and asked,
"You Nathan Williams?"
Nathan waved him in.
"My name's Stone. Cell mate of Jason Crisp. He
died last night. Bad lungs. He should've been in the
hospital, but said he wanted the freedom to visit a
friend. I guess that's you. Anyhow, he asked me to
bring you this notebook. Here it is. I gotta hustle
back downstairs."
The man walked out quickly. As if in a trance, Nat
looked at the ceiling for a long time. Finally, he
whispered, "I gotta feeling you're listening, little
man. And I want you to know I'm glad to have your
story. It makes a difference. I'm gonna look for your
Jesus. Thanks for coming to see me. Maybe I'll see
you later.
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Buddhist-ChristianDialogue
A Report

BONNIE BOWMAN THURSTON

Cross-religious dialogue makes an enormous step toward world peace and fosters a
global perspective.
Note: The author, along with Hans
Kung, were delegates from the University of Tubingen to the second conference on East-West Religions in Encounter, which was held January 3-7 7,
7984, in Honolulu, Hawaii.
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et us begin with a note of warning:
scholarship is not dialogue. While
the academic study of any religion and
its history may be a worthy endeavor,
especially if it is carried on in the
cultural context of the believers, it is
not necessarily dialogue with that
religion. Dialogue occurs between two
parties who see their own religion as a
recognized truth practiced in life. We
might make the distinction between
scholarship and practice (theory and
praxis) or mind and heart. Scholars of
religion are sometimes only engaged
in the former, and believers sometimes only in the latter. Those who embark on dialogue must have a serious
commitment to both.
I enter the Buddhist-Christian
dialogue as a practicing Christian with
some knowledge of the Scripture and
history of Christianity and with profound respect and attraction for Buddhist life and practice. Everything I say
will be influenced by that position.

REASONS FOR
CROSS-RELIGIOUS DIALOGUE

Bonnie Bowman Thurston is a Tutor in Early
Christian Spirituality at the University of Tubingen in West Germany.

cross-religious
dialogue?
Several
answers immediately come to mind.
One is "purely out of curiosity." The
"odd" beliefs and practices of other
peoples and cultures are, in themselves, interesting and informative.
Other religions can be studied as other
languages, for cultural enrichment.
Another answer is "to make converts." Many people today still hold
the nineteenth century position that
the only reason for studying other
religions is to be better equipped to
bring "pagans" to Christ. Of course, to
ignore the evangelical thrust of Christianity is to truncate its message. If
Christianity is the only religion by
which salvation is granted, then the
Christian missionary must attack all
other religions as false. 1 This was certainly the predominant attitude in the
last century, and history has shown
many inadequate results stemming
from such an attitude. However, let us
admit, to make converts still figures as
a motive in cross-religious dialogue.
This naturally leads us to consider
religious dialogue as a matter of philosophic inquiry. Some engage in dialogue to test the "truth claims" of
various religions against one another. 2
I find this a little like trying to compare
bananas and shoe laces. Religious
claims must be seen to be matters of
"faith," not "truth," if religions are not
to exhibit spiritual imperialism. (The
results of another view are painfully
apparent in Moslem fanaticrsm in the
Middle East at the present moment.)
Nevertheless, religions are often pro-

fitably studied from a philosophic
stance.
It is possible to use cross-religious
dialogue
to challenge
our own
religious faith and to establish internal
clarity about what it is we actually
believe. In recent years, this existential approach has been prevalent,
especially among young people. Here
the point of reference is not a system
of belief, but the individual believer
and her experiences and attitudes.
While of great personal value, one
must be careful not to exclude
historical and cultural realities when
entering dialogue for this reason.
Sometimes, cross-religious dialogue
happens unexpectedly. One goes so
deeply into her own tradition that she
begins to see similarities with many
other great religious positions. Paul
Tillich writes that
In the depth of every living religion there is a point at which
the religion itself loses its importance, and that to which
its points breaks through its
particularity, elevating it to
spiritual freedom and with it
to a vision of the spiritual presence in other expressions of
the ultimate meaning of man's
existence. 3
Such a position is often rooted in
mysticism and mystical awareness,
and may be described as going in-andthrough one's own tradition.
Two final reasons for cross-religious
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dialogue are essentially practical. First,
many believe that all religious faiths
should ban together against the forces
of secularism. In an age of technology
and science, religions must present a
united front to preserve humanitarian
values at all levels of all societies. (A
side issue in this stance is the dialogue
between religion and science.)
Second, cross-religious dialogue can
promote mutual understanding among
peoples and cultures. This is related to
the first reason but has a public
agenda. In light of modern weaponry,
crusades and Jihad are madness. We
are literally in the position of being
able to annihilate the race in the name
of religion. Cross-religious dialogue
makes an enormous step toward world
peace and fosters a global perspective.
As a Tibetan
rinpoche
said in
Honolulu, "to appreciate peace is to
have true religion."

SIMILARITIES
AND DIFFERENCES
Turning specifically to the BuddhistChristian dialogue, it is instructive in
passing to note some of the similarities
and differences between these two
great traditions.
There are a number of historical
similarities between Christianity and
Buddhism. Both grew out of already
existing traditions (Hindu, Jewish) as
reforms or completions of those traditions. Both center around a great
teacher (Siddhartha Gautama, 563-483
B.C.; Jesus of Nazareth, 4-33 A.O.),
who was a historical figure later
mythologized. The lives of these two
show several parallels: each was preexistent; miraculou_. signs occurred
before their virgin births; each underwent temptations before beginning a
public ministry and calling disciples. In
each case, the teacher left no strict
rules to be adhered to. Their teachings
were first carried on in oral tradition
and later written down with disagree··
ment about "canon" and later translation into vernacular languages.
Both Buddhism and Christianity
were referred to as "The Way." Both
had (and have) many manifestations.
Each had a "reformation" which led to
main branches of practice (Theravada/
Mahayana; Orthodoxy/Roman Catholicism/Protestantism), and there have
been numerous revivals within each
branch and a variety of practices in
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each. Each religion has both a
theological and a philosophical content.
Both have strong mystical (innerdirected) and ethical (outer-directed)
components; and, perhaps as a result,
both are engaged in the faith/works
debate. In both, the follower must experience a conversion of heart that
leads to changed behavior. One must
move from self-centeredness to compassion. Both Buddhism and Christianity share the analysis that selfcenteredness is the root of human
misery.
In both religions a strong monastic
trdition
developed early (and it was
within monasticism that cross-religious
dialogue began). Both are transcultural
or "translatable," not culture-specific
(as Shinto or Islam). Both are "missionary religions" and spread over
large geographic areas. Both developed extensive educational institutions.
While Buddhism and Christianity
share many historical parallels, there
are also many important differences
between the two. It is easy to see similarities when we are looking for them;
differences are often more significant.
In human relations, so in religious
dialogue: not to respect difference is to
disrespect the other.
First, there is a profound psychological difference between the Buddhist and Christian views of the self.
Buddhism espouses the doctrine of
Anatta, i.e., no-self. To the Buddhist,
what we take to be our "self" is
nothing more than five Aggregates
which, when examined, prove to be
nothing
more than momentary
phenomena with no substance behind
them. Christianity
asserts a permanence about the self which exists
through and beyond this life. As
Francis Cook pointed out in Honolulu,
the ontological status of the self is not
really an issue in Buddhism.
Second, Buddhism is not a theistic
religion; it has no "Almighty God."
Buddhism has developed theories of
many divine beings; and yet, it is not,
properly speaking, polytheistic.
In
Christianity, God and the world are
always distinct; no such dualism could
exist in Buddhism, where one is not
"saved" by grace, but by practice.
Buddhism's primary focus is on practice in this world so that enlightenment

is within the individual's reach and
grasp.
Third, the concept of time is viewed
differently. In Buddhism it is especially
complex. Past and future are said to
exist simultaneously; but one also
reaps in a present (or future) life karmic accumulations from past lives. In
Christianity, time is normally viewed
as linear, except for "God time"
which is all time. Continuity is stressed
in Christianity, change in Buddhism.
Several theological
terms often
equated in Buddhist-Christian
dialogue are very different. Oukka (suffering) and sin are, for example, not to be
equated. One implies the "way things
are," the other, conscious action. The
same is true of Nirvana (enlightenment) and salvation: one describes a
realizeable state here and now, and
the other is interpreted to be a future
state, the realization of which is
dependent upon another's prior action.
Historically,
Buddhism has been
tolerant of other religions (with one
notable exception in Japan). This was
articulated
by Situ Rinpoche
in
Honolulu: "Truth will always be truth;
we can call it by any name." Such
openness has hardly characterized
(nor characterizes) Christianity.

FOCUS OF THE CONFERENCE
The second conference on EastWest religions in Honolulu addressed
many of these issues in detail from
historical,
theological,
and comparative stances. The conference focus
was a historical and cross-cultural
study of how Christian and Buddhist
paradigms are part of culture, how
they change through time, and how
they are expressed in changing views
of the self. The title of the conference,
"Paradigm Shifts in Buddhism and
Christianity: Cultural Systems and the
Self," indicates something of the complexity of the task which was intensified by the imposition of Thomas
Kuhn's theory of paradigms from The
Structure of Scientific Revolutions. 4
Kuhn argued that scientific discovery
takes place within a specific paradigm
involving a worldview, values, and
practices. Crucial moments in the
history of science were not accumulations of more evidence, but, rather,
discoveries which led to changes in

paradigms (models of operation). Our
conference explored whether Buddhist and Christian tradition (or, indeed, religions at all) can be analyzed
and compared in terms of paradigm
shift. The conclusion? Some said
"yes," and some said "no."
There were actually at least six
separate conferences going on at the
same time. One group explored Buddhist Paradigm Changes, attempting to
do for Buddhism what the Kung conference (May 1983) in Tubingen had
done for Christianity. 5 Their approach
was largely historical. Another group
dealt with Ethics and Justice, especially
in Southeast Asia, and invited leading
members of indigenous
Buddhist
movements in Sri Lanka and Thailand
to address the group.

Both Buddhism and Christianity share the analysis
that self-centerdness is the
root of human misery.
The Theological Encounter on Suffering was the first in a series of preplanned meetings organized by Masao
Abe and John Cobb which, by
repeated meeting over a period of
years, hopes to build an indepth understanding between scholars in the
two religions. While this group drew
the biggest "names"
in modern
theology, interestingly it included no
women.
Another theological encounter addressed more general topics. An open
call for papers resulted in two groups:
one dealing with Buddhist and Christian Views of the Self, which was
historical, psychological, and existential; and one on Buddhist and Christian
practice, which was historical, comparative, and practical. This latter led
to a core group who plan to have
ongoing discussions on the subject.
In addition to scholarly sessions,
morning and evening meditational or
devotional
sessions provided participants with the opportunity to prac-

tice and worship in each tradition. For
me, these were the heart of the conference; but they were suprisingly
under-attended. The whole group was
invited to attend Buddhist fire rituals
and a Christian service of compline.
The two are hardly comparable rituals
in their respective traditions, but it was
important that an attempt was made to
indicate that religion is lived as well as
theorized about.
For those who like statistics, here are
some approximate ones. The conference lasted nine days and was attended by more than 150 people.
There were over 110 papers, 7 major
addresses, 4 panel presentations, and
16 opportunities to observe or participate in religious practices.
Some points of interest that arose
between the two groups in the course
of the conference should be noted. Jan
Van Bragt listed the following points of
Japanese Buddhist interest in Christianity, but I believe them to be representative of the participants as a
whole: (1) the person of Jesus and the
Gospel (especially the Gospel of John);
(2) kenosis and love of neighbor; (3)
the organized community of worship
and Christian monasticism; (4) Christian mysticism; and (5) the doctrine of
the Trinity.
On the Christian side, interest in
Buddhism centered in (1) the Buddhist
notion of no-self; (2) detachment or
non-clinging (interestingly formulated
by John Cobb as freedom from a
Westernized
male-ego
"hero"
model); (3) Buddhist spiritual practices; (4) monasticism;
and (5)
wholistic healing.
VALUE OF DIALOGUE WITH
WORLD RELIGIONS
The value of such meetings cannot
be over-emphasized for their scholarly
contributions, but also for the informal
contact they provide. World peace
and the survival of the race rests upon
the heads and hearts of sincerely
religious persons. Such meetings help
us to see our solidarity.
At the same time, I must take issue
with thinkers like Karl Rahner and

assert that Christians must not make
the mistake of assuming that Buddhists
are anonymous or crypto-Christians
because they are good people. We
must come to grips with the figure of
Jesus, who set aside communal boundaries and exclusive notions of truth,
but also with Scriptures like Acts 4: 12
and 1 Corinthians 8:5-6. It was easy for
Jews and Christians in the first century
to relegate the polytheistic nature
religions of their day to the status of
idolatry. Nothing in them challenged
the ethical standards of monotheism.
But how are we to treat the high
ethical standards of Buddhism or
Islam? I have trouble believing that, in
the verses mentioned above, Peter or
Paul were specifically addressing the
relationship between Christianity and
religions unknown to them. This is a
crucial question for biblical scholars
and historians as well as for Christians
encountering the great world religions.
In addressing the problem, E.L. Allen
points out in Christianity Among the
Religions that "the Christian is under
two obligations ... one to truth and
one to love, and these have equal
claim ... ". 6 We must bear honest
witness to what we believe, but with
humility and openness.
We shall not see the results of dialogues such as the one in Honolulu in
our lifetime. And yet, their importance
is crucial, and, I believe, rejoices the
heart of a God who longs for the
human family to dwell in peace. It is
my prayer that there will be "future
lifetimes" to continue the discussions
we have begun.
__MtsstoN

NOTES
However, Paul Tillich in Christianityand the Encounter
wilh World Re/igiom (New York: Columbia University
Press, 1965) points out that there are a variety of ways of
i-,ejection. See pp. 29-30.
2
For a discussion of theories of religious truth see
WIiiard Oxtoby, The Meaning of Other Faiths (Philadelphia: Westminster Press, 1983), pp. 94-101.
'Tillich, p. 97.
"Thomas Kuhn, The Structure of Scientific Revolutions,
2nd edition (Chicago: University of Chicago Press, 1979).
'See Martin E. Marty, "Tubingen Models for
Theology," The Christian Century, July 6-13, 1983, pp.
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Many Baptisms? ....
We have again allowed our Mission
subscription
to expire,
more
deliberately this time. Most of the
articles show a tendency toward either
irrelevance or irreverence. This seems
inconsistent with the editorial policy
statement,
and
is
definitely
inconsistent with our reasons for subscribing to any publication.
The January issue, which will be our
last, illustrates both tendencies. Asheim's article on selection and censorship of library
books, although
interesting, relates only slightly to
religion and not at all to the Bible. The
other tendency is shown by Colglazier's "Many Baptisms," which I
would like to comment on in some
detail.
First, he cites the New Testament
repeatedly, but seems to avoid referring to the passage that most strongly
opposes his premise: Ephesians 4:4-6,
where baptism is one of several unities
listed. "One Baptism" must have a
specific inspired meaning. Since there
are
obviously
several
baptisms
mentioned in the Bible and other
sources, there must be one of them
that is identified by Paul as being
uniquely compatible with the other
"ones" of Ephesians 4. There is one
Christian Baptism: one baptism commanded by Christ. To say "Every major
denomination
in America practices
some form of Christian baptism"
(emphasis mine, JW) is to "beg the
question,"
an evasion of correct
reasoning by assuming something
which must be proved.
Throughout this article, there is a
humanistically pragmatic approach to
the subject. Does the existence in past
or present of many baptisms of human
origin or modification mean that all of
them are equally acceptable to God? I
suggest the Bible makes a distinction
between such and Christian baptisrn.
Likewise, the baptism of John, though
divinely-ordained,
was not Christian
baptism. Acts 19, which Colglazier
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cites, shows only that some men did principles
essential
to
being
a
not know John's baptism had been Christian. The Holy Spirit guided its
superseded, like Apollos in the final writers into a// the truth (John 16:13).
verses of Acts 18. The "origin of Thus, the Scriptures are sufficient to
Christian baptism" was Christ Himself.
make the man of God complete (2
The origin is emphasized in Matthew
Timothy 3:16,17). And they, not we,
28: 19. But Colglazier ignores the declare the one baptism.
chronological
and scriptural Do the church of Christ and denomisequence by attributing the "baptism
nations in fact have a fundamental
formula" of Acts 2:38, 8: 16, 10:48 and agreement, diminished by baptismal
19:5 to
"the
earliest days of differences, of submitting our lives to
Christianity,"
and then finding the Christ as Lord? As He asked, "Why call
"new trinitarian formula" of Matthew
ye me Lord, Lord, and do not the
28 in later Oidache. Baptizing "in the things which I say" (Luke 6:46)? Conname of Jesus" is better understood as trary to Colglazier, it is significant from
baptizing "by the authority of Jesus" study of the New Testament that diverthan as a formula, and thus would in- sity of any commanded practice was
clude the "formula" commanded by not tolerated within the Christian
Christ and recorded in Matthew 28: 19. Community that lived up to its name.
There was unity, not diversity, of pracRomans 14:4, which
he seems
tice in the early church.
reluctant to identify lest we notice the
context,
refers
to
"dou btfu I
There was diversity of understanding
among the Corinthians. Paul did not disputations"
such as diet
and
condone this, but besought them, in holidays, not to practices by which we
Christ's name, to "speak the same show we are servants of the Lord.
thing," to have "no divisions among
Colglazier and my comments on his
you" and to "be perfected together in article come full circle to the conflict
the same mind and in the same judgwith Ephesians 4:4-6. He concludes
ment" (1 Cor. 1:10). Paul, by the
"the Bible itself calls us to nothing less
authority of Christ, urged unity.
than sensitive and loving tolerance
In asserting a diversity in what hap- toward those of a different baptism but
of the same Lord." The last phrase is a
pened at baptism in New Testament
self-contradiction.
Ephesians
4:5
examples,
Colglazier
apparently
inseparably joins "one Lord" and
confuses
Christian
baptism
with
"one baptism." May men in this case
"baptism of the Holy Spirit" and other
put asunder what God has joined
miraculous actions of the Spirit: "Bap(Matt. 19:6)?
tism and the Holy Spirit are freThe Bible explicitly calls us to
quently associated in the New Testa"speaking the truth in love" (Eph.
ment ... but we must never think that
God is bound by any earthly institu4: 15), which is not consistent with
tion."
Christian baptism -· water
tolerance of religious error. We must
baptism commanded by Christ
and correct lovingly, but we must correct.
miraculous reception of the Spirit are
Disregarding the unity of New Testanot interdependent in the New Testa- ment baptism in favor of the diversity
ment. There was a diversity of events of human practices is irreverence
coincident with baptisms, but this toward the Word of God, and thus
does not establish a diversity within
irreverence toward God Himself. In
those baptisms. The latter part of his order to embrace the denominations,
statement is another example of the
one must separate himself from the
eadier evasion of rationality: the real one body of Christ.
question in this matter is whether we
are bound by a divine institution, and
Jim Wallace
by the inspired definition of its unity.
Cookeville, Tennessee
There are "many baptisms" in a
broad sense, but only one that is
scripturally acceptable today. It is true
The article "Many Baptisms" by R.
that as individuals "we do not possess Scott Colglazier (January 1984) was
an exhaustive knowledge" of baptism
puzzling. What is Brother Scott trying
or of Christ. But the New Testament
to say? Is he saying that all "baptisms"
does possess all information that is are acceptable to God? Is he saying
necessary or obtainable
on all that there are "Christians"
in all

MISSION JOURNAL

denominations? I don't know of
anyone who denies that the Bible
speaks of more than one baptism, but
not all of these baptisms are
acceptable to God. Some that were at
one time acceptable are not now
because they served their purpose and
are no longer binding on us today ....
There is no doubt that the people
baptized under John's baptism were
saved, that is, those that died before
the baptism of Jesus came into effect.
But when the' baptism of Jesus in the
name of the Father, the Son, and Holy
Spirit came into effect, John's baptism
was no longer valid. Apollos knew a
baptism, but it was the wrong one
(Acts 18:25-26).
The baptism of the Holy Spirit was
for a special purpose. The Apostles
were to receive the baptism of the
Holy Spirit to give them power to
reveal the message that God, Christ,
and the Holy Spirit wanted us to know.
We don't need the baptism of the
Holy Spirit today, because we have
the written word ....
Christ had told
the Apostles He would not leave them
without any power to continue the
work that He had chosen them for
(John 14: 18-31). Acts, chapter 2, is the
fulfillment of the promise that Christ
gave His Apostles ....
We are told that we are saved by the
blood of Christ. Where do we come in
contact with the blood of Christ? In
baptism! Then we are added to the
church as those who should be saved
were added in the earlier days (Acts
2:47). In Ephesians we are told that
there is one faith, one baptism, and
one LORD. Jesus said that if we love
Him we will keep His commandments (John 14:15,21; 15:14).
There is no doubt that many people
do many wonderful works in the name
of the Lord, but not according to His
ways (Matt. 7:21-23).
Joe Boyd
West Palm Beach, Florida

I have been reading Mission Journal
for quite some time and have found
the articles to be well written and
thought-provoking. I continue to look
forward to receiving the magazine in
the future.
However, I must confess that I found
Scott Colglazier's
article,
"Many

Baptisms," a perplexing disappointment. In the first place, searching for
origins of New Testament practices is
an enterprise most scholars have abandoned since proving such is virtually
impossible. Studying religious washing
current during the time of the New
Testament is only of benefit to see
what ideas were present when Christian baptism made its appearance.
Furthermore,
the use of alleged
parallels from the mystery religions is
highly questionable
because the
evidence which establishes a link with
the New Testament material is second
century; therefore, if there was any influence, it is certainly a viable option
that Christianity was the point of
origin.
Also, the evidence cited does not
prove that there were differences of
perspective or practice in the New
Testament itself. To cite differences in
terminology
between
Acts and
Matthew and to conclude there was a
different outlook is unacceptable.
Only careful exegesis would justify
such a conclusion. It is certainly
possible that there is a difference, but
it may be that the terms express
basically the same thing. Again,
exegesis is required, not a mere
observation of words.
Furthermore, there seems to be an
idea lurking in the article that
differences equal mutually exclusive,
or contradictory, positions. Yet, there
are two points which need attention.
First, the New Testament books are occasional documents; and, second,
baptism
is a multi-dimensional
concept. Therefore, different concerns
about
baptism
would
surface
according to the problems the writer
was trying to solve. Now these
differences may be contradictory or
mutually exclusive, but this has to be
proved, not merely asserted. Or to put
it another way, differences are to be
expected since no biblical writer is
trying to write a systematic theology
on baptism. Rather, he used what was
relevant to his problems.

Van E. Robarts
Nashville, Tennessee

Perfection and Grace •••.
I would

like

to

commend

the

thought-provoking
book reviews by
Herbert A. Marlowe, Jr., in your
January issue.
I do question, however, a point he
made about Christian vs. Jewish ethics
in his review of Kemelman's Conversations with Rabbi Small. Kemelman's
distinction of attainability is well taken.
But the reviewer seems to assume that
the unattainability of Christian ethics
produces
guilt
and
should
be
questioned.
Christianity does present unattainable ideals. We are challenged to perfection and will never make it. This is
why Christ came - to forgive our
human failures and give us a righteousness we cannot attain on our own.
While striving for perfection, we
rejoice in His grace.

Billie Silvey

Lawndale,California
Christian Socialism ....
In your March, 1984, issue of Mission Journal, I read with some interest
Bonnie Bowman Thurston's article on
"Christian Socialism." Her point in the
article seems to be that the use of
terms such as "socialism" or "communism" as universals (which are supposed to come out of Acts 2:44-45 and
4:32-37) are not warranted from the
context. To that extent, I am in agreement with her. I, too, am not well impressed when people play fast and
loose with the Scriptures, by attempting to mold them into some specific
ideology.
However, it almost seems from the
article that she is saying that the events
described in these passagesin Acts are
to be taken only as a very temporary
phenomenon in the early life of the
church. She expresses this in the
following:
As in Acts 2:45, the "sale and
distribution"
described was
periodic ....
This was not a
general welfare program, but
an act of fellowship within the
new eschatological
community which had a share in
the new life of the Spirit. ...
From this presentation, then, the
basic assumption seems to be that
these passages are to have no direct
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application for the life of Christ's
church today. With that assumption I
would almost totally disagree. If we
are seeking to restore (at least in some
sense) the essence of the New Testament church, then we must begin to
take seriously the implications of the
nature of that church as they are seen
in the New Testament.
I believe that these passagesmust be
seen in the larger context of what the
evangelist is presenting in the whole of
Luke-Acts.
The theme really begins with the
programmatic statement of Jesus in
Luke 4:18-21. Jesusstates here that the
very nature of His ministry is to preach
the Gospel to the poor, release the
captives, give sight to the blind, and
set free the downtrodden. This program becomes the very heart and
nature of Jesus' ministry as it is
presented in Luke's Gospel. In Luke's
second volume, the church is seen as
the embodiment of the ministry of
Jesus and thus of His program. So, to
speak of the ministry of Jesus is to
speak of the ministry of the church.
Accordingly, when we come to Acts
2:44-45 and 4:32-37, we must also see
them in the larger context of the
church working out the program of

Jesus. The church, then, in "preaching
the Gospel to the poor" is simply being obedient to the way of Jesus.
So, while I would not attempt to
make a case for any kind of "Christian
Socialism" in Acts, I do believe that
there are some very important kinds of
implications
for
the
modern
materialistic church. These go to the
very heart of the Gospel. If we are interested in obedience to the way and
example of Jesus, then we had best not
write them off in the name of proper
hermeneutical principles or modern
biblical scholarship.
David L. Moreland
Milligan College, Tennessee

Rosalee Hughes
Abilene, Texas

Open Minds and Unity ....

Good readers are readers who think.
They are willing to take trouble to reread with open minds several times
until they understand the spirit and
intent of the writer and can identify the
main theme of the article. They may
disagree with the author, but at least
they can be inspired to examine their
own hearts and their own ideas carefully. All too often I find myself with a
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boxed-in and closed idea which needs
a little airing and reexamination in the
light of Scripture - hence my appreciation of Mission and the spirit of
those involved in its publication.
To me, one of the purposes of Mission Journal should be and is to help
bring about love and unity among all
believers that can come by obeying
Paul's advice in Colossians 4:5 to "let
your speech always be gracious,
seasoned with salt, so that you know
how you ought to answer every man."
It seems to me that Mission does speak
in just this way and that it would be
worthwhile for all of us to read such
passagesabout our attitudes and apply
them to ourselves rather than to
others.
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Your April issue is tops. Congratulations! I am happy to have a hand in
getting it into the hands and minds of
... graduating seniors.
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Religious Liberties . ............................
Ketcherside, Carl, Invading the City . .................
Itinerant Evangelists Meet in
Amsterdam .................................

Jun: 17
Feb: 5
Oct: 9
Nov: 15

FICTION
May: 16
Aug: 14
. Jul: 11
. .Jun: 14
. . Dec: 3
Dec: 10
Apr: 10
Feb: 3
Apr:
Mar:

3
4

May: 18
Jun: 5
Apr: 5
Jun: 3
Sep: 12
Dec: 15
Jul: 14
Nov: 3
Apr: 21
Mar: 21
Oct: 12
Sep: 3

POETRY --------·-··---------··----·-·--·--Oct:
Jul:
Feb:
. Jun:

Single Volumes

Danker, Frederick W., Benefactor: Epigraphic
Study of a Graeco-Roman and New
Testament Semantic Field (Charles Talbert) .........
Fudge, Edward W1!11am,The Fire That Consumes
(Bruce Wagner) ..............................
Garrett, Leroy, The Stone-Campbell
Movement: The Author Responds . ...............
Green, Graham, Monsignor Quixote
(Edwin S. Gleaves) ............................
Hendrix, Scott H., Luther and the Papacy
(Richard L. Harrison, Jr.) .......................
Multiple

Edwards, Bruce L., Jr., The Making of
Many Books . ................................
Marlowe, Herbert A., Jr., Books For The
Reading Hours ...............................
The Courage To Love (Will'iam Sloane Coffin)
Conversations with Debbi Small (Harry Kemelman)
Megatrends Uohn Naisbitt)

FROM THE EDITOR_______
....
----·----------·----

8

Anticipating ....................................
Challenges For 1984 ..............................
From A Messy Desk .............................
Ideas To Live By . .................................
In This Issue . ....................................
In This Year Of Our Lord, 1984 .....................
Let Justice Roll On Like a River . .....................
Martin Luther and Reformation . ....................
The MissionJournal Board of Trustees . ...............
The Readers' Seminar .............
................
What Lack We Yet?.........................

Mar: 3
Apr: 9
Mar: 7
Aug: 12
Dec: 11

Snyder, John R., A Christmas Prayer . .................
Snyder, Kathleen, Prayer for World Peace . ............

Dec:
Oct:

11

9
12

Sep: 23
Oct: 22
Aug: 23
Nov: 22

Nov: 18
. Jan: 20

Series

..

Eure, Dot, Remember . ............................
Leatherwood, Ann, Reaching Out ....................
The Symphony of Silence . ........................
Persons, Jan, Protesting Pitcher .....................
Scott, Latayne C., A Hillside Away From
Calvary . ....................................
Stewart, William T., In Between .....................
The Ledger . ..................................
White Gloves . .................................
Willerton, Chris, Christmas Mail . ...................

Jul: 23

Volumes

6

Apr: 6
Dec: 16

Oct: 16
Jul: 12

BOOKS

Building A Religious Library, Leonard Allen, Editor
Ferguson, Everette, Church History . ................
Hughes, Richard, Restoration History . ..............
McNicol, Allan J., Basic Resources For New
Testament Study . .............................
Olbricht, Thomas, H., A Library in Biblical
Theology . ...................................
Reese, Jack R., Preaching and Ministry . .............
Weed, Michael R., Christian Ethics:
An Introduction and Basic Readings . .............

. .Aug: 8
Jun: 15

Jul:

Boyd, Jack, Hud, The Sword Maker . .................
Hahn, Jim, Ruffled Feathers ...............
..........

Aug: 20
Oct: 20
Jul: 19
Sep: 19
May: 21
Dec: 18
..

READER SURVEY.

Aug:
Feb:
·" .Jul:
Apr:
Sep:
. Jan:
May:
Nov:
Oct:
Jun:
.Mar:

2
2
2
2

2
2
2
2
2
2
2

. Feb: 19

2
1

INDEX.

...........

Jun: 22

23
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Journalalready, here's what you're
• •
m1ss1ng.

In the months ahead, Mission Journal will feature the
following articles:

Mission Journal
• A Special Issue on Preaching
• Special Articles on Women in the Church
• Reformation and Communication
• A Strategy for Peace
• The Nuclear Threat: Human Helplessness and
Divine Power
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We ask our readers to recommend Mission Journal to
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we will send a sample copy to each one.
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